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Preface

An Exposition, With Practical Observations, of The Second Epistle of St. Paul to the Thessalonians
This Second Epistle was written soon after the former, and seems to have been designed to prevent a mistake, which might
arise from some passages in the former epistle, concerning the second coming of Christ, as if it were near at hand. The apostle
in this epistle is careful to prevent any wrong use which some among them might make of those expressions of his that were
agreeable to the dialect of the prophets of the Old Testament, and informs them that there were many intermediate counsels yet
to be fulfilled before that day of the Lord should come, though, because it is sure, he had spoken of it as near. There are other
things that he writes about for their consolation under sufferings, and exhortation and direction in duty.

Chapter 1

After the introduction (v. 1, 2) the apostle begins this epistle with an account of his high esteem for these Thessalonians (v. 3,
4). He then comforts them under their afflictions and persecutions (v. 5–10) and tells them what his prayers were to God for
them (v. 11, 12).
Verses 1-4
Here we have,
I. The introduction (v. 1, 2), in the same words as in the former epistle, from which we may observe that as this apostle did not
count it grievous to him to write the same things (Phil. 3:1) in his epistles that he had delivered in preaching, so he willingly
wrote the same things to one church that he did to another. The occurrence of the same words in this epistle as in the former
shows us that ministers ought not so much to regard the variety of expression and elegance of style as the truth and usefulness
of the doctrines they preach. And great care should be taken lest, from an affectation of novelty in method and phrases, we
advance new notions or doctrines, contrary to the principles of natural or revealed religion, upon which this church of the
Thessalonians was built, as all true churches are; namely, in God our Father and the Lord Jesus Christ.
II. The apostle's expression of the high esteem he had for them. He not only had a great affection for them (as he had expressed
in his former epistle, and now again in his pious wish of grace and peace for them), but he also expresses his great esteem for
them, concerning which observe,
1. How his esteem of them is expressed. (1.) He glorified God on their behalf: We are bound to thank God always for you,
brethren, as it is meet, v. 3. He chose rather to speak of what was praiseworthy in them in a way of thanksgiving to God than
by commendation of them; and, as what he mentions was matter of his rejoicing, he accounted it matter of thanksgiving, and it
was meet or fit it should be so, for we are bound, and it is our duty, to be thankful to God for all the good that is found in us or
others: and it not only is an act of kindness to our fellow-christians, but our duty, to thank God on their behalf. (2.) He also
glories in them before the churches of God, v. 4. The apostle never flattered his friends, but he took pleasure in commending
them, and speaking well of them, to the glory of God and for the excitement and encouragement of others. Paul did not glory in
his own gifts, nor in his labour among them, but he gloried in the grace of God which was bestowed upon them, and so his
glorying was good, because all the commendation he gave to them, and the pleasure he took himself, centered in the praise and
glory of God.
2. For what he esteemed them and thanked God; namely, the increase of their faith, and love, and patience. In his former
epistle (ch. 1:3) he gave thanks for their faith, love, and patience; here he gives thanks for the increase of all those graces, that
they were not only true Christians, but growing Christians. Note, Where there is the truth of grace there will be increase of it.
The path of the just is as the shining light, which shines more and more unto the perfect day. And where there is the increase of
grace God must have all the glory of it. We are as much indebted to him for the improvement of grace, and the progress of that
good work, as we are for the first work of grace and the very beginning of it. We may be tempted to think that though when we

were bad we could not make ourselves good, yet when we are good we can easily make ourselves better; but we have as much
dependence on the grace of God for increasing the grace we have as for planting grace when we had it not. The matter of the
apostle's thanksgiving and glorying on behalf of the Thessalonians was, (1.) That their faith grew exceedingly, v. 3. They were
more confirmed in the truth of gospel-revelations, confided in gospel-promises, and had lively expectations of another world.
The growth of their faith appeared by the works of faith; and, where faith grows, all other graces grow proportionably. (2.)
Their charity abounded (v. 3), their love to God and man. Note, Where faith grows love will abound, for faith works by love;
and not only the charity of some few of them, but of every one to each other, did abound. There were no such divisions among
them as in some other churches. (3.) Their patience as well as faith increased in all their persecutions and tribulations. And
patience has then its perfect work when it extends itself to all trials. There were many persecutions which the Thessalonians
endured for the sake of righteousness, as well as other troubles which they met with in this calamitous life; yet they endured all
these, by faith seeing him that is invisible, and looking to the recompence of reward; and endured them with patience, not with
an insensibility under them, but with patience arising from Christian principles, which kept them quiet and submissive, and
afforded them inward strength and support.
Verses 5-10
Having mentioned their persecutions and tribulations, which they endured principally for the cause of Christ, the apostle
proceeds to offer several things for their comfort under them; as,
I. He tells them of the present happiness and advantage of their sufferings, v. 5. Their faith being thus tried, and patience
exercised, they were improved by their sufferings, insomuch that they were counted worthy of the kingdom of God. Their
sufferings were a manifest token of this, that they were worthy or meet to be accounted Christians indeed, seeing they could
suffer for Christianity. And the truth is, Religion, if it is worth any thing, is worth every thing; and those either have no religion
at all, or none that is worth having, or know not how to value it, that cannot find in their hearts to suffer for it. Besides, from
their patient suffering, it appeared that, according to the righteous judgment of God, they should be counted worthy of the
heavenly glory: not by worthiness of condignity, but of congruity only; not that they could merit heaven, but they were made
meet for heaven. We cannot by all our sufferings, any more than by our services, merit heaven as a debt; but by our patience
under our sufferings we are qualified for the joy that is promised to patient sufferers in the cause of God.
II. He tells them next of the future recompence that shall be given to persecutor and persecuted.
1. In this future recompence there will be, (1.) A punishment inflicted on persecutors: God will recompense tribulation to those
that trouble you, v. 6. And there is nothing that more infallibly marks a man for eternal ruin than a spirit of persecution, and
enmity to the name and people of God: as the faith, patience, and constancy of the saints are to them an earnest of everlasting
rest and joy, so the pride, malice, and wickedness of their persecutors are to them an earnest of everlasting misery; for every
man carries about with him, and carries out of the world with him, either his heaven or his hell. God will render a recompence,
and will trouble those that trouble his people. This he has done sometimes in this world, witness the dreadful end of many
persecutors; but especially this he will do in the other world, where the portion of the wicked must be weeping, and wailing,

and gnashing of teeth. (2.) A reward for those that are persecuted: God will recompense their trouble with rest, v. 7. There is a
rest that remains for the people of God, a rest from sin and sorrow. Though many may be the troubles of the righteous now, yet
God will deliver them out of them all. The future rest will abundantly recompense all their present troubles. The sufferings of
this present time are not worthy to be compared with the glory that shall be revealed. There is enough in heaven to countervail
all that we may lose or suffer for the name of Christ in this world. The apostle says, To you who are troubled rest with us. In
heaven, ministers and people shall rest together, and rejoice together, who suffer together here; and the meanest Christian shall
rest with the greatest apostle: nay, what is far more, if we suffer for Christ, we shall also reign with him, 2 Tim. 2:12.
2. Concerning this future recompence we are further to observe,
(1.) The certainty of it, proved by the righteousness and justice of God: It is a righteous thing with God (v. 6) to render to every
man according to his works. The thoughts of this should be terrible to wicked men and persecutors, and the great support of the
righteous and such as are persecuted; for, seeing there is a righteous God, there will be a righteous recompence. God's
suffering people will lose nothing by their sufferings, and their enemies will gain nothing by their advantages against them.
(2.) The time when this righteous recompence shall be made: When the Lord Jesus shall be revealed from heaven, v. 7. That
will be the day of the revelation of the righteous judgment of God; for then will God judge the world in righteousness by that
man whom he hath appointed, even Jesus Christ the righteous Judge. The righteousness of God does not so visibly appear to
all men in the procedure of his providence as it will in the process of the great judgment-day. The scripture has made known to
us the judgment to come, and we are bound to receive the revelation here given concerning Christ. As,
[1.] That the Lord Jesus will in that day appear from heaven. Now the heavens retain him, they conceal him; but then he will
be revealed and made manifest. He will come in all the pomp and power of the upper world, whence we look for the Saviour.
[2.] He will be revealed with his mighty angels (v. 7), or the angels of his power: these will attend upon him, to grace the
solemnity of that great day of his appearance; they will be the ministers of his justice and mercy in that day; they will summon
the criminals to his tribunal, and gather in the elect, and be employed in executing his sentence.
[3.] He will come in flaming fire, v. 8. A fire goeth before him, which shall consume his enemies. The earth, and all the works
that are therein, shall be burnt up, and the elements shall melt with fervent heat. This will be a trying fire, to try every man's
work,—a refining fire, to purify the saints, who shall share in the purity, and partake of the felicity, of the new heaven and the
new earth,—a consuming fire to the wicked. His light will be piercing, and his power consuming, to all those who in that day
shall be found as chaff.
[4.] The effects of this appearance will be terrible to some and joyful to others.
First, They will be terrible to some; for he will then take vengeance on the wicked. 1. On those that sinned against the
principles of natural religion, and rebelled against the light of nature, that knew not God (v. 8), though the invisible things of
him are manifested in the things that are seen. 2. On those that rebel against the light of revelation, that obey not the gospel of
our Lord Jesus Christ. And this is the condemnation, that light is come into the world, and men love darkness rather than light.
This is the great crime of multitudes-the gospel is revealed to them, and they will not believe it; or, if they pretend to believe it,

they will not obey it. Note, Believing the truths of the gospel is in order to our obeying the precepts of the gospel: there must
be the obedience of faith. To such persons as are here mentioned the revelation of our Lord Jesus Christ will be terrible,
because of their doom, which is mentioned, v. 9. Here observe, (1.) They will then be punished. Though sinners may be long
reprieved, yet they will be punished at last. Their misery will be a proper punishment for their crimes, and only what they have
deserved. They did sin's work, and must receive sin's wages. (2.) Their punishment will be no less than destruction, not of their
being, but of their bliss; not that of the body alone, but both as to body and soul. (3.) This destruction will be everlasting. They
shall be always dying, and yet never die. Their misery will run parallel with the line of eternity. The chains of darkness are
everlasting chains, and the fire is everlasting fire. It must needs be so, since the punishment is inflicted by an eternal God,
fastening upon an immortal soul, set out of the reach of divine mercy and grace. (4.) This destruction shall come from the
presence of the Lord, that is, immediately from God himself. Here God punishes sinners by creatures, by instruments; but then
he will take the work into his own hands. It will be destruction from the Almighty, more terrible than the consuming fire which
consumed Nadab and Abihu, which came from before the Lord. (5.) It shall come from the glory of his power, or from his
glorious power. Not only the justice of God, but this almighty power, will be glorified in the destruction of sinners; and who
knows the power of his anger? He is able to cast into hell.
Secondly, It will be a joyful day to some, even to the saints, unto those that believe and obey the gospel. And then the apostle's
testimony concerning this day will be confirmed and believed (v. 10); in that bright and blessed day, 1. Christ Jesus will be
glorified and admired by his saints. They will behold his glory, and admire it with pleasure; they will glorify his grace, and
admire the wonders of his power and goodness towards them, and sing hallelujahs to him in that day of his triumph, for their
complete victory and happiness. 2. Christ will be glorified and admired in them. His grace and power will then be manifested
and magnified, when it shall appear what he has purchased for, and wrought in, and bestowed upon, all those who believe in
him. As his wrath and power will be made known in and by the destruction of his enemies, so his grace and power will be
magnified in the salvation of his saints. Note, Christ's dealings with those who believe will be what the world one day shall
wonder at. Now, they are a wonder to many; but how will they be wondered at in this great and glorious day; or, rather, how
will Christ, whose name is Wonderful, be admired, when the mystery of God shall be finished! Christ will not be so much
admired in the glorious esteem of angels that he will bring from heaven with him as in the many saints, the many sons, that he
will bring to glory.
Verses 11-12
In these verses the apostle again tells the Thessalonians of his earnest and constant prayer for them. He could not be present
with them, yet he had a constant remembrance of them; they were much upon his thoughts; he wished them well, and could not
express his good-will and good wishes to them better than in earnest constant prayer to God for them: Wherefore also we pray,
etc. Note, The believing thoughts and expectation of the second coming of Christ should put us upon prayer to God for
ourselves and others. We should watch and pray, so our Saviour directs his disciples (Lu. 21:36), Watch therefore, and pray
always, that you may be counted worthy to stand before the Son of man. Observe,

I. What the apostle prayed for, v. 11. It is a great concern to be well instructed what to pray for; and without divine instruction
we know not what to pray for, as without divine assistance we shall not pray in such a manner as we ought. Our prayers should
be suitable to our expectations. Thus the apostle prays for them, 1. That God would begin his good work of grace in them; so
we may understand this expression: That our God would count you (or, as it might be read, make you) worthy of this calling.
We are called with a high and holy calling; we are called to God's kingdom and glory; and no less than the inheritance of the
saints is the hope of our calling, nothing less than the enjoyment of that glory and felicity which shall be revealed when Christ
Jesus shall be revealed from heaven. Now, if this be our calling, our great concern should be to be worthy of it, or meet and
prepared for this glory: and because we have no worthiness of our own, but what is owing purely to the grace of God, we
should pray that he would make us worthy, and then count us worthy, of this calling, or that he would make us meet to partake
of the inheritance of the saints in light, Col. 1:12. 2. That God would carry on the good work that is begun, and fulfil all the
good pleasure of his goodness. The good pleasure of God denotes his gracious purposes towards his people, which flow from
his goodness, and are full of goodness towards them; and it is thence that all good comes to us. If there be any good in us, it is
the fruit of God's good-will to us, it is owing to the good pleasure of his goodness, and therefore is called grace. Now, there are
various and manifold purposes of grace and good-will in God towards his people; and the apostle prays that all of them may be
fulfilled or accomplished towards these Thessalonians. There are several good works of grace begun in the hearts of God's
people, which proceed from this good pleasure of God's goodness, and we should desire that they may be completed and
perfected. In particular, the apostle prays that God would fulfil in them the work of faith with power. Note, (1.) The fulfilling of
the work of faith is in order to the fulfilling of every other good work. And, (2.) It is the power of God that not only begins, but
that carries on and perfects the work of faith.
II. Why the apostle prayed for these things (v. 12): That the name of the Lord Jesus may be glorified; this is the end we should
aim at in every thing we do and desire, that God and Christ in all things may be glorified. Our own happiness and that of others
should be subordinate to this ultimate end. Our good works should so shine before men that others may glorify God, that Christ
may be glorified in and by us, and then we shall be glorified in and with him. And this is the great end and design of the grace
of our God and the Lord Jesus Christ, which is manifested to us and wrought in us. Or thus: it is according to the grace of God
and Christ, that is, it is an agreeable thing, considering the grace that is manifested to us and bestowed on us, by God and
Christ, that we direct all we do to the glory of our Creator and Redeemer.

Chapter 2

The apostle is very careful to hinder the spreading of an error into which some among them had fallen concerning the coming
of Christ, as being very near (v. 1-3). Then he proceeds to confute the error he cautioned them against, by telling them of two
great events that were antecedent to the coming of Christ-a general apostasy, and the revelation of antichrist, concerning whom
the apostle tells them many remarkable things, about his name, his character, his rise, his fall, his reign, and the sin and ruin of
his subjects (v. 4–12). He then comforts them against the terror of this apostasy, and exhorts them to stedfastness (v. 13–15).
And concludes with a prayer for them (v. 16, 17).
Verses 1-3a
From these words it appears that some among the Thessalonians had mistaken the apostle's meaning, in what he had written in
his former epistle about the coming of Christ, by thinking that it was near at hand,—that Christ was just ready to appear and
come to judgment. Or, it may be, some among them pretended that they had the knowledge of this by particular revelation
from the Spirit, or from some words they had heard from the apostle, when he was with them, or some letter he had written or
they pretended he had written to them or some other person: and hereupon the apostle is careful to rectify this mistake, and to
prevent the spreading of this error. Observe, If errors and mistakes arise among Christians, we should take the first opportunity
to rectify them, and hinder the spreading thereof; and good men will be especially careful to suppress errors that may arise
from a mistake of their words and actions, though that which was spoken or done was ever so innocent or well. We have a
subtle adversary, who watches all opportunities to do mischief, and will sometimes promote errors even by means of the words
of scripture. Observe,
I. How very earnest and solicitous this apostle was to prevent mistakes: We beseech you, brethren, etc., v. 1. He entreats them
as brethren who might have charged them as a father charges his children: he shows great kindness and condescension, and
insinuates himself into their affections. And this is the best way to deal with men when we would preserve or recover them
from errors, to deal gently and affectionately with them: rough and rigorous treatment will but exasperate their spirits, and
prejudice them against the reasons we may offer. He obtests and even conjures them in the most solemn manner: By the
coming of Christ, etc. The words are in the form of an oath; and his meaning is that if they believed Christ would come, and if
they desired he would come, and rejoiced in the hope of his coming, they should be careful to avoid the error, and the evil
consequences of it, against which he was now cautioning them. From this form of obtestation used by the apostle, we may
observe,
1. It is most certain that the Lord Jesus Christ will come to judge the world, that he will come in all the pomp and power of the
upper world in the last day, to execute judgment upon all. Whatever uncertainty we are at, or whatever mistakes may arise
about the time of his coming, his coming itself is certain. This has been the faith and hope of all Christians in all ages of the
church; nay, it was the faith and hope of the Old-Testament saints, ever since Enoch the seventh from Adam, who said, Behold,
the Lord cometh, etc., Jude 14.

2. At the second coming of Christ all the saints will be gathered together to him; and this mention of the gathering of the saints
together unto Christ at his coming shows that the apostle speaks of Christ's coming to judgment day, and not of his coming to
destroy Jerusalem. He speaks of a proper, and not a metaphorical advent: and, as it will be part of Christ's honour in that day,
so it will be the completing of the happiness of his saints. (1.) That they all shall be gathered together. There will then be a
general meeting of all the saints, and none but saints; all the Old-Testament saints, who got acquaintance with Christ by the
dark shadows of the law, and saw this day at a distance; and all the New-Testament saints, to whom life and immortality were
brought to light by the gospel; they will all be gathered together. There will then come from the four winds of heaven all that
are, or ever were, or ever shall be, from the beginning to the end of time. All shall be gathered together. (2.) That they shall be
gathered together to Christ. He will be the great centre of their unity. They shall be gathered together to him, to be attendants
on him, to be assessors with him, to be presented by him to the Father, to be with him for ever, and altogether happy in his
presence to all eternity. (3.) The doctrine of Christ's coming and our gathering together to him is of a great moment and
importance to Christians; otherwise it would not be the proper matter of the apostle's obtestation. We ought therefore not only
to believe these things, but highly to account of them also, and look upon them as things we are greatly concerned in and
should be much affected with.
II. The thing itself against which the apostle cautions the Thessalonians is that they should not be deceived about the time of
Christ's coming, and so be shaken in mind, or be troubled. Note, Errors in the mind tend greatly to weaken our faith, and cause
us trouble; and such as are weak in faith and of troubled minds are oftentimes apt to be deceived, and fall a prey to seducers. 1.
The apostle would not have them be deceived: Let no man deceive you by any means, v. 3. There are many who lie in wait to
deceive, and they have many ways of deceiving; we have reason therefore to be cautious and stand upon our guard. Some
deceivers will pretend new revelations, others misinterpret scripture, and others will be guilty of gross forgeries; divers means
and artifices of deceit men will use; but we must be careful that no man deceive us by any means. The particular matter in
which the apostle cautions them not to be deceived is about the near approach of Christ's coming, as if it was to have been in
the apostle's days; and harmless as this error might seem to many, yet, because it was indeed an error, it would have proved of
bad consequences to many persons. Therefore, 2. He gives them warning, and would not have them be soon shaken in mind,
nor be troubled. (1.) He would not have their faith weakened. We should firmly believe the second coming of Christ, and be
settled and established in the faith of this; but there was danger lest the Thessalonians, if they apprehended the coming of
Christ was just at hand, upon finding that they, or others whom they too much regarded, were mistaken as to the time, should
thereupon question the truth or certainty of the thing itself; whereas they ought not to waver in their minds as to this great
thing, which is the faith and hope of all the saints. False doctrines are like winds, that toss the water to and fro, and they are apt
to unsettle the minds of men, who are sometimes as unstable as water. Then, (2.) He would not have their comforts lessened,
that they should not be troubled nor affrighted with false alarms. It is probable that the coming of Christ was represented in so
much terror as to trouble many serious Christians among them, though in itself it should be matter of the believer's hope and
joy; or else many might be troubled with the thought how surprising this day would be, or with the fear of their

unpreparedness, or upon the reflection on their mistake about the time of Christ's coming: we should always watch and pray,
but must not be discouraged nor uncomfortable at the thought of Christ's coming.
Verses 3b-12
In these words the apostle confutes the error against which he had cautioned them, and gives the reasons why they should not
expect the coming of Christ as just at hand. There were several events previous to the second coming of Christ; in particular,
he tells them there would be,
I. A general apostasy, there would come a falling away first, v. 3. By this apostasy we are not to understand a defection in the
state, or from civil government, but in spiritual or religious matters, from sound doctrine, instituted worship and church
government, and a holy life. The apostle speaks of some very great apostasy, not only of some converted Jews or Gentiles, but
such as should be very general, though gradual, and should give occasion to the revelation of rise of antichrist, that man of sin.
This, he says (v. 5), he had told them of when he was with them, with design, no doubt, that they should not take offence nor
be stumbled at it. And let us observe that no sooner was Christianity planted and rooted in the world than there began to be a
defection in the Christian church. It was so in the Old-Testament church; presently after any considerable advance made in
religion there followed a defection: soon after the promise there was revolting; for example, soon after men began to call upon
the name of the Lord all flesh corrupted their way,—soon after the covenant with Noah the Babel-builders bade defiance to
heaven,—soon after the covenant with Abraham his seed degenerated in Egypt,—soon after the Israelites were planted in
Canaan, when the first generation was worn off, they forsook God and served Baal,—soon after God's covenant with David his
seed revolted, and served other gods,—soon after the return out of captivity there was a general decay of piety, as appears by
the story of Ezra and Nehemiah; and therefore it was no strange thing that after the planting of Christianity there should come a
falling away.
II. A revelation of that man of sin, that is (v. 3), antichrist would take his rise from this general apostasy. The apostle
afterwards speaks of the revelation of that wicked one (v. 8), intimating the discovery which should be made of his
wickedness, in order to his ruin: here he seems to speak of his rise, which should be occasioned by the general apostasy he had
mentioned, and to intimate that all sorts of false doctrines and corruptions should centre in him. Great disputes have been as to
who or what is intended by this man of sin and son of perdition: and, if it be not certain that the papal power and tyranny are
principally or only intended, yet this is plain, What is here said does very exactly agree thereto. For observe,
1. The names of this person, or rather the state and power here spoken of. He is called the man of sin, to denote his egregious
wickedness; not only is he addicted to, and practises, wickedness himself, but he also promotes, countenances, and commands
sin and wickedness in others; and he is the son of perdition, because he himself is devoted to certain destruction, and is the
instrument of destroying many others both in soul and body. These names may properly be applied, for these reasons, to the
papal state; and thereto agree also,
2. The characters here given, v. 4. (1.) That he opposes and exalts himself above all that is called God, or is worshipped; and
thus have the bishops of Rome not only opposed God's authority, and that of the civil magistrates, who are called gods, but

have exalted themselves above God and earthly governors, in demanding greater regard to their commands than to the
commands of God or the magistrate. (2.) As God, he sits in the temple of God, showing himself that he is God. As God was in
the temple of old, and worshipped there, and is in and with his church now, so the antichrist here mentioned is some usurper of
God's authority in the Christian church, who claims divine honours; and to whom can this better apply than to the bishops of
Rome, to whom the most blasphemous titles have been given, as Dominus Deus noster papa—Our Lord God the pope; Deus
alter in terrâ—Another God on earth; Idem est dominium Dei et papae—The dominion of God and the pope is the same?
3. His rise is mentioned, v. 6, 7. Concerning this we are to observe two things:—(1.) There was something that hindered or
withheld, or let, until it was taken away. This is supposed to be the power of the Roman empire, which the apostle did not think
fit to mention more plainly at that time; and it is notorious that, while this power continued, it prevented the advances of the
bishops of Rome to that height of tyranny to which soon afterwards they arrived. (2.) This mystery of iniquity was gradually to
arrive at its height; and so it was in effect that the universal corruption of doctrine and worship in the Romish church came in
by degrees, and the usurpation of the bishops of Rome was gradual, not all at once; and thus the mystery of iniquity did the
more easily, and almost insensibly, prevail. The apostle justly calls it a mystery of iniquity, because wicked designs and actions
were concealed under false shows and pretences, at least they were concealed from the common view and observation. By
pretended devotion, superstition and idolatry were advanced; and, by a pretended zeal for God and his glory, bigotry and
persecution were promoted. And he tells us that this mystery of iniquity did even then begin, or did already work. While the
apostles were yet living, the enemy came, and sowed tares; there were then the deeds of the Nicolaitans, persons who
pretended zeal for Christ, but really opposed him. Pride, ambition, and worldly interest of church-pastors and church-rulers, as
in Diotrephes and others, were the early working of the mystery of iniquity, which, by degrees, came to that prodigious height
which has been visible in the church of Rome.
4. The fall or ruin of the antichristian state is declared, v. 8. The head of this antichristian kingdom is called that wicked one, or
that lawless person who sets up a human power in competition with, and contradiction to, the divine dominion and power of
the Lord Jesus Christ; but, as he would thus manifest himself to be the man of sin, so the revelation or discovery of this to the
world would be the sure presage and the means of his ruin. The apostle assures the Thessalonians that the Lord would consume
and destroy him; the consuming of him precedes his final destruction, and that is by the Spirit of his mouth, by his word of
command; the pure word of God, accompanied with the Spirit of God, will discover this mystery of iniquity, and make the
power of antichrist to consume and waste away; and in due time it will be totally and finally destroyed, and this will be by the
brightness of Christ's coming. Note, The coming of Christ to destroy the wicked will be with peculiar glory and eminent lustre
and brightness.
5. The apostle further describes the reign and rule of this man of sin. Here we are to observe, (1.) The manner of his coming, or
ruling, and working: in general, that it is after the example of Satan, the grand enemy of souls, the great adversary of God and
man. He is the great patron of error and lies, the sworn enemy of the truth as it is in Jesus and all the faithful followers of Jesus.
More particularly, it is with Satanical power and deceit. A divine power is pretended for the support of this kingdom, but it is

only after the working of Satan. Signs and wonders, visions and miracles, are pretended; by these the papal kingdom was first
set up, and has all along been kept up, but they have false signs to support false doctrines; and lying wonders, or only
pretended miracles that have served their cause, things false in fact, or fraudulently managed, to impose upon the people: and
the diabolical deceits with which the antichristian state has been supported are notorious. The apostle calls it all deceivableness
of unrighteousness, v. 10. Others may call them pious frauds, but the apostle called them unrighteous and wicked frauds; and,
indeed, all fraud (which is contrary to truth) is an impious thing. Many are the subtle artifices the man of sin has used, and
various are the plausible pretences by which he had beguiled unwary and unstable souls to embrace false doctrines, and submit
to his usurped dominion. (2.) The persons are described who are his willing subjects, or most likely to become such, v. 10.
They are such as love not the truth that they may be saved. They heard the truth (it may be), but they did not love it; they could
not bear sound doctrine, and therefore easily imbibed false doctrines; they had some notional knowledge of what was true, but
they indulged some powerful prejudices, and so became a prey to seducers. Had they loved the truth, they would have
persevered in it, and been preserved by it; but no wonder if they easily parted with what they never had any love to. And of
these persons it is said that they perish or are lost; they are in a lost condition, and in danger to be lost for ever. For,
6. We have the sin and ruin of the subjects of antichrist's kingdom declared, v. 11, 12. (1.) Their sin is this: They believed not
the truth, but had pleasure in unrighteousness: they did not love the truth, and therefore they did not believe it; and, because
they did not believe the truth, therefore they had pleasure in unrighteousness, or in wicked actions, and were pleased with false
notions. Note, An erroneous mind and vicious life often go together and help forward one another. (2.) Their ruin is thus
expressed: God shall send them strong delusions, to believe a lie. Thus he will punish men for their unbelief, and for their
dislike of the truth and love to sin and wickedness; not that God is the author of sin, but in righteousness he sometimes
withdraws his grace from such sinners as are here mentioned; he gives them over to Satan, or leaves them to be deluded by his
instruments; he gives them up to their own hearts' lusts, and leaves them to themselves, and then sin will follow of course, yea,
the worst of wickedness, that shall end at last in eternal damnation. God is just when he inflicts spiritual judgments here, and
eternal punishments hereafter, upon those who have no love to the truths of the gospel, who will not believe them, nor live
suitably to them, but indulge false doctrines in their minds, and wicked practices in their lives and conversations.
Verses 13-15
Here observe, I. The consolation the Thessalonians might take against the terrors of this apostasy, v. 13, 14. For they were
chosen to salvation, and called to the obtaining of glory. Note, When we hear of the apostasy of many, it is matter of great
comfort and joy that there is a remnant according to the election of grace which does and shall persevere; and especially we
should rejoice if we have reason to hope that we are of that number. The apostle reckoned himself bound in duty to be thankful
to God on this account: We are bound to give thanks to God always for you. He had often given thanks on their behalf, and he
is still abounding in thanksgiving for them; and there was good reason, because they were beloved by the Lord, as appeared in
this matter-their security from apostatizing. This preservation of the saints is owing,
1. To the stability of the election of grace, v. 13. Therefore were they beloved of the Lord, because God had chosen them from

the beginning. He had loved them with an everlasting love. Concerning this election of God we may observe, (1.) The eternal
date of it—it is from the beginning; not the beginning of the gospel, but the beginning of the world, before the foundation of
the world, Eph. 1:4. Then, (2.) The end to which they were chosen-salvation, complete and eternal salvation from sin and
misery, and the full fruition of all good. (3.) The means in order to obtaining this end—sanctification of the spirit and belief of
the truth. The decree of election therefore connects the end and the means, and these must not be separated. We are not the
elected of God because we were holy, but that we might be holy. Being chosen of God, we must not live as we list; but, if we
are chosen to salvation as the end, we must be prepared for it by sanctification as the necessary means to obtain that end, which
sanctification is by the operation of the Holy Spirit as the author and by faith on our part. There must be the belief of the truth,
without which there can be by true sanctification, nor perseverance in grace, nor obtaining of salvation. Faith and holiness
must be joined together, as well as holiness and happiness; therefore our Saviour prayed for Peter that his faith might not fail
(Lu. 22:32), and for his disciples (Jn. 17:17), Sanctify them by thy truth; thy word is truth.
2. To the efficacy of the gospel call, v. 14. As they were chosen to salvation, so they were called thereunto by the gospel.
Whom he did predestinate those he also called, Rom. 8:30. The outward call of God is by the gospel; and this is rendered
effectual by the inward operation of the Spirit. Note, Wherever the gospel comes it calls and invites men to the obtaining of
glory; it is a call to honour and happiness, even the glory of our Lord Jesus Christ, the glory he has purchased, and the glory he
is possessed of, to be communicated unto those who believe in him and obey his gospel; such shall be with Christ, to behold
his glory, and they shall be glorified with Christ and partake of his glory. Hereupon there follows,
II. An exhortation to stedfastness and perseverance: Therefore, brethren, stand fast, v. 15. Observe, He does not say, "You are
chosen to salvation, and therefore you may be careless and secure;'' but therefore stand fast. God's grace in our election and
vocation is so far from superseding our diligent care and endeavour that it should quicken and engage us to the greatest
resolution and diligence. So the apostle John having told those to whom he wrote that they had received the anointing which
should abide in them, and that they should abide in him (in Christ), subjoins this exhortation, Now abide in him, 1 Jn. 2:27, 28.
The Thessalonians are exhorted to stedfastness in their Christian profession, to hold fast the traditions which they had been
taught, or the doctrine of the gospel, which had been delivered by the apostle, by word or epistle. As yet the canon of scripture
was not complete, and therefore some things were delivered by the apostles in their preaching, under the guidance of the
infallible Spirit, which Christians were bound to observe as coming from God; other things were afterwards by them
committed to writing, as the apostle had written a former epistle to these Thessalonians; and these epistles were written as the
writers were moved by the Holy Ghost. Note, There is no argument hence for regarding oral traditions in our days, now that
the canon of scripture is complete, as of equal authority with the sacred writings. Such doctrines and duties as were taught by
the inspired apostles we must stedfastly adhere to; but we have no certain evidence of any thing delivered by them more than
what we find contained in the holy scriptures.
Verses 16-17
In these words we have the apostle's earnest prayer for them, in which observe,

I. To whom he prays: Our Lord Jesus Christ himself, and God, even our Father. We may and should direct our prayers, not
only to God the Father, through the mediation of our Lord Jesus Christ, but also to our Lord Jesus Christ himself; and should
pray in his name unto God, not only as his Father but as our Father in and through him.
II. From what he takes encouragement in his prayer-from the consideration of what God had already done for him and them:
Who hath loved us, and given us everlasting consolation and good hope through grace, v. 16. Here observe, 1. The love of
God is the spring and fountain of all the good we have or hope for; our election, vocation, justification, and salvation, are all
owing to the love of God in Christ Jesus. 2. From this fountain in particular all our consolation flows. And the consolation of
the saints is an everlasting consolation. The comforts of the saints are not dying things; they shall not die with them. The
spiritual consolations God gives none shall deprive them of; and God will not take them away: because he love them with an
everlasting love, therefore they shall have everlasting consolation. 3. Their consolation is founded on the hope of eternal life.
They rejoice in hope of the glory of God, and are not only patient, but joyful, in tribulations; and there is good reason for these
strong consolations, because the saints have good hope: their hope is grounded on the love of God, the promise of God, and the
experience they have had of the power, the goodness, and the faithfulness of God, and it is good hope through grace; the free
grace and mercy of God are what they hope for, and what their hopes are founded on, and not on any worth or merit of their
own.
III. What it is that he asks of God for them—that he would comfort their hearts, and establish them in every good word and
work, v. 17. God had given them consolations, and he prayed that they might have more abundant consolation. There was good
hope, through grace, that they would be preserved, and he prayed that they might be established: it is observable how comfort
and establishment are here joined together. Note therefore, 1. Comfort is a means of establishment; for the more pleasure we
take in the word, and work, and ways of God, the more likely we shall be to persevere therein. And, 2. Our establishment in the
ways of God is a likely means in order to comfort; whereas, if we are wavering in faith, and of a doubtful mind, or if we are
halting and faltering in our duty, no wonder if we are strangers to the pleasures and joys of religion. What is it that lies at the
bottom of all our uneasiness, but our unsteadiness in religion? We must be established in every good word and work, in the
word of truth and the work of righteousness: Christ must be honoured by our good works and good words; and those who are
sincere will endeavour to do both, and in so doing they may hope for comfort and establishment, till at length their holiness
and happiness be completed.

Chapter 3

In the close of the foregoing chapter, the apostle had prayed earnestly for the Thessalonians, and now he desires their prayers,
encouraging them to trust in God, to which he subjoins another petition for them (v. 1-5). He then proceeds to give them
commands and directions for correcting some things he was informed were amiss among them (v. 6–15) and concludes with
benedictions and prayers (v. 16–18).
Verses 1-5
In these words observe,
I. The apostle desires the prayers of his friends: Finally, brethren, pray for us, v. 1. He always remembered them in his
prayers, and would not have them forget him and his fellow-labourers, but bear them on their hearts at the throne of grace.
Note, 1. This is one way by which the communion of saints is kept us, not only by their praying together, or with one another,
but by their praying for one another when they are absent one from another. And thus those who are at great distance may meet
together at the throne of grace; and thus those who are not capable of doing or receiving any other kindness may yet this way
do and receive real and very great kindness. 2. It is the duty of people to pray for their ministers; and not only for their own
pastors, but also for all good and faithful ministers. And, 3. Ministers need, and therefore should desire, the prayers of their
people. How remarkable is the humility, and how engaging the example, of this great apostle, who was so mighty in prayer
himself, and yet despised not the prayers of the meanest Christian, but desired an interest in them. Observe, further, what they
are desired and directed to pray for; namely, (1.) For the success of the gospel ministry: That the word of the Lord may have
free course, and be glorified, v. 1. This was the great thing that Paul was most solicitous about. He was more solicitous that
God's name might be sanctified, his kingdom advanced, and his will done, than he was about his own daily bread. He desired
that the word of the Lord might run (so it is in the original), that it might get ground, that the interest of religion in the world
might go forward and not backward, and not only go forward, but go apace. All the forces of hell were then, and still are, more
or less, raised and mustered to oppose the word of the Lord, to hinder its publication and success. We should pray, therefore,
that oppositions may be removed, that so the gospel, may have free course to the ears, the hearts, and the consciences of men,
that it may be glorified in the conviction and conversion of sinners, the confutation, of gainsayers, and the holy conversation of
the saints. God, who magnified the law, and made it honourable, will glorify the gospel, and make that honourable, and so will
glorify his own name; and good ministers and good Christians may very well be contented to be little, to be any thing, to be
nothing, if Christ be magnified and his gospel be glorified. Paul was now at Athens, or, as some think, at Corinth, and would
have the Thessalonians pray that he might have as good success there as he had at Thessalonica, that it might be as well with
others even as it was with them. Note, If ministers have been successful in one place, they should desire to be successful in
every place where they may preach the gospel. (2.) For the safety of gospel ministers. He asks their prayers, nor for
preferment, but for preservation: That we may be delivered from unreasonable and wicked men, v. 2. Note, Those who are
enemies to the preaching of the gospel, and persecutors of the faithful preachers of it, are unreasonable and wicked men. They

act against all the rules and laws of reason and religion, and are guilty of the greatest absurdity and impiety. Not only in the
principles of atheism and infidelity, but also in the practice of the vice and immorality, and especially in persecution, there is
the greatest absurdity in the world, as well as impiety. There is need of the spiritual protection, as well as the assistance, of
godly and faithful ministers, for these are as the standard-bearers, who are most struck at; and therefore all who wish well to
the interest of Christ in the world should pray for them. For all men have not faith; that is, many do not believe the gospel;
they will not embrace it themselves, and no wonder if such are restless and malicious in their endeavours to oppose the gospel,
decry the ministry, and disgrace the ministers of the word; and too many have not common faith or honesty; there is no
confidence that we can safely put in them, and we should pray to be delivered from those who have no conscience nor honour,
who never regard what they say or do. We may sometimes be in as much or more danger from false and pretended friends as
from open and avowed enemies.
II. He encourages them to trust in God. We should not only pray to God for his grace, but also place our trust and confidence in
his grace, and humbly expect what we pray for. Observe,
1. What the good is which we may expect from the grace of God-establishment, and preservation from evil; and the best
Christians stand in need of these benefits. (1.) That God would establish them. This the apostle had prayed for on their behalf
(ch. 2:17), and now he encourages them to expect this favour. We stand no longer than God holds us up; unless he hold up our
goings in his paths, our feet will slide, and we shall fall. (2.) That God will keep them from evil. We have as much need of the
grace of God for our perseverance to the end as for the beginning of the good work. The evil of sin is the greatest evil, but
there are other evils which God will also preserve his saints from—the evil that is in the world, yea, from all evil, to his
heavenly kingdom.
2. What encouragement we have to depend upon the grace of God: The Lord is faithful. He is faithful to his promises, and is
the Lord who cannot lie, who will not alter the thing that has gone out of his mouth. When once the promise therefore is made,
performance is sure and certain. He is faithful to his relation, a faithful God and a faithful friend; we may depend upon his
filling up all the relations he stands in to his people. Let it be our care to be true and faithful in our promises, and to the
relations we stand in to this faithful God. He adds,
3. A further ground of hope that God would do this for them, seeing they did and would do the things they were commanded,
v. 4. The apostle had this confidence in them, and this was founded upon his confidence in God; for there is otherwise no
confidence in man. Their obedience is described by doing what he and his fellow-labourers had commanded them, which was
no other thing than the commandments of the Lord; for the apostles themselves had no further commission than to teach men
to observe and to do what the Lord had commanded, Mt. 28:20. And as the experience the apostle had of their obedience for
the time past was one ground of his confidence that they would do the things commanded them for the time to come, so this is
one ground to hope that whatsoever we ask of God we shall receive of him, because we keep his commandments, and do those
things that are pleasing in his sight, 1 Jn. 3:22.
III. He makes a short prayer for them, v. 5. It is a prayer for spiritual blessings. Two things of the greatest importance the

apostle prays for:—1. That their hearts may be brought into the love of God, to be in love with God as the most excellent and
amiable Being, the best of all beings; and this is not only most reasonable and necessary in order to our happiness, but is our
happiness itself; it is a great part of the happiness of heaven itself, where this love shall be made perfect. We can never attain to
this unless God by his grace direct our hearts aright, for our love is apt to go astray after other things. Note, We sustain a great
deal of damage by misplacing our affections; it is our sin and our misery that we place our affections upon wrong objects. If
God directs our love aright upon himself, the rest of the affections will thereby be rectified. 2. That a patient waiting for Christ
may be joined with this love of God. There is no true love of God without faith in Jesus Christ. We must wait for Christ, which
supposes our faith in him, that we believe he came once in flesh and will come again in glory: and we must expect this second
coming of Christ, and be careful to get ready for it; there must be a patient waiting, enduring with courage and constancy all
that we may meet with in the mean time: and we have need of patience, and need of divine grace to exercise Christian
patience, the patience of Christ (as some read the word), patience for Christ's sake and after Christ's example.
Verses 6-15
The apostle having commended their obedience for the time past, and mentioned his confidence in their obedience for the time
to come, proceeds to give them commands and directions to some who were faulty, correcting some things that were amiss
among them. Observe, The best society of Christians may have some faulty persons among them, and some things that ought
to be reformed. Perfection is not to be found on this side heaven: but evil manners beget good laws; the disorders that Paul
heard of as existing among the Thessalonians occasioned the good laws we find in these verses, which are of constant use to
us, and all others whom they may concern. Observe,
I. That which was amiss among the Thessalonians, which is expressed,
1. More generally. There were some who walked disorderly, not after the tradition they received from the apostle, v. 6. Some
of the brethren were guilty of this disorderly walking; they did not live regularly, nor govern themselves according to the rules
of Christianity, nor agreeably to their profession of religion; not according to the precepts delivered by the apostle, which they
had received, and pretended to pay a regard to. Note, It is required of those who have received the gospel, and who profess a
subjection to it, that they live according to the gospel. If they do not, they are to be counted disorderly persons.
2. In particular, there were among them some idle persons and busy-bodies, v. 11. This the apostle was so credibly informed of
that he had sufficient reason to give commands and directions with relation to such persons, how they ought to behave, and
how the church should act towards them. (1.) There were some among them who were idle, not working at all, or doing
nothing. It does not appear that they were gluttons or drunkards, but idle, and therefore disorderly people. It is not enough for
any to say they do no hurt; for it is required of all persons that they do good in the places and relations in which Providence has
placed them. It is probable that these persons had a notion (by misunderstanding some passages in the former epistle)
concerning the near approach of the coming of Christ, which served them for a pretence to leave off the work of their callings,
and live in idleness. Note, It is a great error, or abuse of religion, to make it a cloak for idleness or any other sin. If we were
sure that the day of judgment were ever so near, we must, notwithstanding, do the work of the day in its day, that when our

Lord comes he may find us doing. The servant who waits for the coming of his Lord aright must be working as his Lord has
commanded, that all may be ready when he comes. Or, it may be, these disorderly persons pretended that the liberty wherewith
Christ had made them free discharged them from the services and business of their particular callings and employments in the
world: whereas they were to abide in the same calling wherein they were called of God, and therein abide with God, 1 Co.
7:20, 24. Industry in our particular callings as men is a duty required of us by our general calling as Christians. Or perhaps the
general charity there was then among Christians to their poor brethren encouraged some to live in idleness, as knowing the
church would maintain them: whatever was the cause, they were much to blame. (2.) There were busy-bodies among them: and
it should seem, by the connection, that the same persons who were idle were busy-bodies also. This may seem to be a
contradiction; but so it is, that most commonly those persons who have no business of their own to do, or who neglect it, busy
themselves in other men's matters. If we are idle, the devil and a corrupt heart will soon find us something to do. The mind of
man is a busy thing; if it be not employed in doing good, it will be doing evil. Note, Busy-bodies are disorderly walkers, such
as are guilty of vain curiosity, and impertinent meddling with things that do not concern them, and troubling themselves and
others with other men's matters. The apostle warns Timothy (1 Tim. 5:13) to beware of such as learn to be idle, wandering
about from house to house, and are not only idle, but tatlers also, and busy-bodies, speaking things which they ought not.
II. The good laws which were occasioned by these evil manners, concerning which we may take notice,
1. Whose laws they are: they are commands of the apostles of our Lord, given in the name of their Lord and ours, that is, the
commands of our Lord himself. We command you, brethren, in the name of the Lord Jesus Christ, v. 6. Again, We command
and exhort you by our Lord Jesus Christ, v. 12. The apostle uses words of authority and entreaty: and, where disorders are to
be rectified or prevented, there is need of both. The authority of Christ should awe our minds to obedience, and his grace and
goodness should allure us.
2. What the good laws and rules are. The apostle gives directions to the whole church, commands to those disorderly persons,
and an exhortation to those in particular who did well among them.
(1.) His commands and directions to the whole church regard, [1.] Their behaviour towards the disorderly persons who were
among them, which is thus expressed (v. 6), to withdraw themselves from such, and afterwards to mark that man, and have no
company with him, that he may be ashamed; yet not to count him as an enemy, but to admonish him as a brother. The
directions of the apostle are carefully to be observed in our conduct towards disorderly persons. We must be very cautious in
church-censures and church-discipline. We must, First, Note that man who is suspected or charged with not obeying the word
of God, or walking contrary thereto, that is, we must have sufficient proof of his fault before we proceed further. We must,
Secondly, Admonish him in a friendly manner; we must put him in mind of his sin, and of his duty; and this should be done
privately (Mt. 18:15); then, if he will not hear, we must, Thirdly, Withdraw from him, and not keep company with him, that is,
we must avoid familiar converse and society with such, for two reasons, namely, that we may not learn his evil ways; for he
who follows vain and idle persons, and keeps company with such, is in danger of becoming like them. Another reason is for
the shaming, and so the reforming, of those that offend, that when idle and disorderly persons see how their loose practices are

disliked by all wise and good people they may be ashamed of them, and walk more orderly. Love therefore to the persons of
our offending brethren, even when we hate their vices, should be the motive of our withdrawing from them; and even those
who are under the censures of the church must not be accounted as enemies (v. 15); for, if they be reclaimed and reformed by
these censures, they will recover their credit and comfort, and right to church-privileges as brethren. [2.] Their general conduct
and behaviour ought to be according to the good example the apostle and those who were with him had given them: Yourselves
know how you ought to follow us, v. 7. Those who planted religion among them had set a good example before them; and the
ministers of the gospel should be ensamples to the flock. It is the duty of Christians not only to walk according to the traditions
of the apostles, and the doctrines they preached, but also according to the good example they set before them, to be followers
of them so far as they were followers of Christ. The particular good example the apostle mentions was their diligence, which
was so different from what was found in the disorderly walkers he takes notice of: "We behaved not ourselves disorderly
among you (v. 7), we did not spend our time idly, in idle visits, idle talk, idle sports.'' They took pains in their ministry, in
preaching the gospel, and in getting their own living. Neither did we eat any man's bread for nought, v. 8. Though he might
justly have demanded a maintenance, because those who preach the gospel may of right expect to live by the gospel. This is a
just debt that people owe to their ministers, and the apostle had power or authority to have demanded this (v. 9); but he waived
his right from affection to them, and for the sake of the gospel, and that he might be an example for them to follow (v. 9), that
they might learn how to fill up time, and always be employed in something that would turn to good account.
(2.) He commands and directs those that live idle lives to reform, and set themselves to their business. He had given
commandments to this purport, as well as a good example of this, when he was among them: Even when we were with you, this
we commanded you, that if any man would not work neither should he eat, v. 10. It was a proverbial speech among the Jews,
He who does not labour does not deserve to eat. The labourer is worthy of his meat; but what is the loiterer worthy of? It is the
will of God that every man should have a calling, and mind his calling, and make a business of it, and that none should live
like useless drones in the world. Such persons do what in them lies to defeat the sentence, In the sweat of thy face shalt thou
eat thy bread. It was not the mere humour of the apostle, who was an active stirring man himself and therefore would have
every body else to be so too, but it was the command of our Lord Jesus Christ, that with quietness we work, and eat our own
bread, v. 12. Men ought some way or other to earn their own living, otherwise they do not eat their own bread. Observe, There
must be work or labour, in opposition to idleness; and there must be quietness, in opposition to being busy-bodies in other
men's matters. We must study to be quiet, and do our own business. This is an excellent but rare composition, to be of an
active yet quiet spirit, active in our own business and yet quiet as to other people's.
(3.) He exhorts those that did well not to be weary in well-doing (v. 13); as if he had said, "Go on and prosper. The Lord is
with you while you are with him. See that whatever you do, that is good, you persevere therein. Hold on your way, and hold
out to the end. You must never give over, nor tire in your work. It will be time enough to rest when you come to heaven, that
everlasting rest which remains for the people of God.''
Verses 16-18

In this conclusion of the epistle we have the apostle's benediction and prayers for these Thessalonians. Let us desire them for
ourselves and our friend. There are three blessings pronounced upon them, or desired for them:—
I. That God would give them peace. Note, 1. Peace is the blessing pronounced or desired. By peace we may understand all
manner of prosperity; here it may signify, in particular, peace with God, peace in their own minds and consciences, peace
among themselves, and peace with all men. 2. This peace is desired for them always, or in every thing; and he desired they
might have all good things at all times. 3. Peace by all means: that, as they enjoyed the means of grace, they might with
success use all the means and methods of peace too; for peace is often difficult, as it is always desirable. 4. That God would
give them peace, who is the Lord of peace. If we have any peace that is desirable, God must give it, who is the author of peace
and lover of concord. We shall neither have peaceable dispositions ourselves nor find men disposed to be at peace with us,
unless the God of peace give us both.
II. That the presence of God might be with them: The Lord be with you all. We need nothing more to make us safe and happy,
nor can we desire any thing better for ourselves and our friends, than to have God's gracious presence with us and them. This
will be a guide and guard in every way that we may go, and our comfort in every condition we may be in. It is the presence of
God that makes heaven to be heaven, and this will make this earth to be like heaven. No matter where we are if God be with
us, nor who is absent if God be with us, nor who is absent if God be present with us.
III. That the grace of our Lord Jesus Christ might be with them. So this apostle concluded his first epistle to these
Thessalonians; and it is through the grace of our Lord Jesus Christ that we may comfortably hope to have peace with God and
enjoy the presence of God, for he has made those nigh that were afar off. It is this grace that is all in all to make us happy. This
is what the apostle admired and magnified on all occasions, what he delighted and trusted in; and by this salutation or
benediction, written with his own hand, as the token of every epistle (when the rest was written by an amanuensis), he took
care lest the churches he wrote to should be imposed on by counterfeit epistles, which he knew would be of dangerous
consequence.
Let us be thankful that we have the canon of scripture complete, and by the wonderful and special care of divine Providence
preserved pure and uncorrupt through so many successive ages, and not dare to add to it, nor diminish from it. Let us believe
the divine original of the sacred scriptures, and conform our faith and practice to this our sufficient and only rule, which is able
to make us wise unto salvation, through faith which is in Christ Jesus. Amen.

